CONTENTS

Pages

"1 IsTrRoDUCTION
(i) Life and Date of §ri Rangarimanuja i
(i) Kenopanisad—Structure and plan iv

(iii) Editions consulted for collation and translation  viii

(iv) Table of cross.teferences e x
II. Kenopanisad-Bhasya—"Text e 2
i

111, Kenopanisad-Bhisya—Translation o



WITH
BHASHYA
I
INTRODUCTION

According to orthodox arrangement Kenopanisad is
placed after Iédvasyopanisad, though modern scholars hold
that Kena chronologically belongs to the earliest period of the
Upamsads, and I§a to the second period.! Veukatanitha
commented only on the Téa Upanisad® and it was left to
Rangaramianuja to comment ou the other important upanisads,
Amongst other Upanisads, Sudaréana Siiri otherwise known as
Sm(aprakasxkacarya had commented on the Subilopanigad,
because of its extreme importauce to the understanding of the
integral or organic philosophy of the Upanisads.

§rl Rangardminaja, like so many others of his kind,
Jed a quiet Jife and during a period that was not noted for any
thing extraordinary in the life of the community to which he
belonged. Neither the date of his birth nor of his demise has
been recorded anywhere, which appears very strange when
we remember that he was well known as a scholar of repute
especially in all the branches of learning necessary for his
ministry, The date however can be fixed roughly as he was
the disciple of Anantdcarya, the fifteenth occupant of the
Gurupitha reckoned from Sri Raminuja in the Vadagalai
line. He mentions Doddayicarya or Mahdrya or Mahidcarya
(c. 1540-1565)° the famous author of PariSarya Vijaya, (a
refutation of Appayya Diksita’s Nydys Raksdmani) and of the

1, Winternitz: Histary of Sanskrit Literature Vol I.

2, cf. I5gvaysopanisad Bhasya. ed. and translated, S.V.0. Serles No, 5.

3. Des cen, cat. X1X, 7677 Madras Orlental Mss, Lib. and Aufrecht Cat,
Catal, 1. 283,
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Candamiiruta commentary on the most brilliant controversial
wotk Sataditani of Venkatanitha, He also controverts the
writings of Appayya Diksita himself, It is claimed that
Appayya Diksita and he were contemporaries, and it is probable
that Rafigariminuja was an younger coutemporary of both
these writers. Appayya Diksita’s date is variously fixed
between [552~1626 A D. (A. V. Gopalacharya) or 1520-1552
A.D. (Mahalifiga $istri).t

That Rafgatimanuja lived about this time appears plau-
sible from two facts. Rafigardmanuja was a native of Velimar,
a village in the North Arcot District, South India, He belong-*
cd to the Simaveda. After his studies under Ananticirya
(15th ocenpant of the Gumnpitha after $fi Ramannuja) he
was directly initiated into Sannydsa, without going through
the second dérama of Grhastha, It is suid that he was given
the sanpydsa by the 15th occupant of the Parakala Muntt
pontificate, Mysore :—

Yatsevivaibhavallabdhi mayZ paramahamsata
Tam aham $irasd vande Parakalamunidvaram,
(Chand Up. Bhisya introductory verse 4)

According to the history of the Parakidla Mutt we get at
only one definite date, namely, that the 2Ist occupant of the
Parakala sest was born in the year 1577 daka cotresponding to
1655 A D. He cameto theseat in his 22ad year, that isin
1677 A.D. Allowing ronghly 20 years to each occupant
we find that its 15th occupant must have lived about 1577
A,D.Thisis a date which corresponds with that of Appayya
Diksita. Rasgardminuja might have been agsd about 25
years about this time. We cau therefore conjecture that
Rangariminnja was born somewhere about the middle of the
16th century.

There is a story current amongst the dcdryas of a meeting
Letween Raigariminuja and Dogddayicarya, Doddaydcirya

1. Tattva Bendu ; ed. Ramaswami Sastrl, pp, 99-101, of. Appayra Dikeita's
CaIhEntal fgrakat ed,by S, Sar Sastn, I 7.8,
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after a victorious debate paid the former a visit at Conjeevaram.
Vinding Rafigardminuja was intensely pre-ocenpied with his
books he stood there watching him for a while. Then he
drew Rangarimianoja’s, attentiop to his presence iith the
words “O you have been busy drinking honey!” Rainpa-
rimanuja quietly replied “If you would drive away all the
tees, Y can indeed leisurely drink honey.™

We do not possess any details of his life except that he
was a very illustrious teacher of the $ri-Bhagya as his title
Sn-mxasyam(ta varsinam testifies. He seems to have written
60 works as he was also known as the Sasti-prabandha-
nirmatd,s All his works have not survived np to the present day
and it has been almost impossible to find out the names of the
lost works. The following are the works available to us:
Upanisad-bliisyas on (1) Kena, (2) Katha, (3) Pradna, (4)
Mundaka, (5) Mindikya, (5) Taittiriya, (7) Brhadiranyaka,
(8) Chindogya, (9) Svetiasvatara, (10} Atharvadikha, (11)
Mantrika, (12) Agnihgdaya, and (18) Kausitaki Upanisads. He
had written (14) Sariraka-gastrirtha Dipika (on the Vedanta
Siitras), (15) Miila-bhiva- pmkasxka on the $ri Bhasya
(16) Bhiva.prakidsiki (on Smtaprakaélka commentary on
the §ri- -Bhisya), and (17} Visaya- v'\k)a-d\p\La, commentary on
the Upanisadic passages quoted in each Adhikaraga of the
Sri-Bhasya. (18) There is an original work called $ri-
Riaminuja-siddhanta-saiigraba which is yet fa Mss. (a copy
of this is in the S.V.O.L Library collection). He had written
Sauskrit commentaries on the 'I‘nm:l Prabandha. But enly two
namely one on the Tiruviymoli of Sa‘halopa and the other on
Andal's Tiruppivai are svailable. It is said that he wrote on

1 st Meanlng is God is the hameyin the 'Vvsulqas Mamur,.
enid Upanigads were being studied by ja said
that since Doddayfcarya had been driviog away all !he oppouents to the

. Upanisads it was possible for him to be enjoy ng them.
The 2nd Meaning i« Rafigariminuja was never known es a debater but as
' astudious writer, A writer §a an enjoyer too  Doddaylcirya was well-known
as the debater of his age, the teacher who drove away intrnding honey bees
which soaght to rob the honey of Troth.
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the Periyilvir’s Pallandr and Madhurakavi's Kanninusp
Sérudtzmbu, but we have not been able to trace them anywhere,
The other works are so far as we know and have every reason
to fear, irrettievably Jost. < .

The writings and style of Rafgaraminuja follow the
model set by Venkatandtha, close, relevant and never loose,

1
KENOPANISAD

Kenopanisad or the Talavakaropanisad belongs fo the
Samaveda, Samaveda has two Brihmanas, the Tapdin and
the Talavakira or Jaiminiya, Tapdin is itself divided into
seven (i) Paficivimsa (25-book) Brahmana, (ii) the Sadvimsa
(the 26th book), (iii) Chandogya Brihmana, of which the first
two chapters deal with marriage and grhya rites whilst the
eight remaining chapters comprise the Chindogyopanisad.
(iv) Sima-vidhdna-brihmana, (v) Devatadhyiya, (vi) Vamsa
(geneology of teachers) and (vit) Samhitopanisad.

The Talavakira Bralimana cousists of five books Ofthis
the Jaiminiyopanisad-brahmana forms the fourth book. The
Kenopanisad is a part of this Jaimin?yopanisadhréhmaga‘ The
fifth is called the Arseya-brihmana. According to DRr. Hans
OeRTFL the Jaimintya Brihmana contains four adhyayas, each
consisting of anuvakas which again contain khandas, The
Kenopanisad is the 10th anuvaka of the fourth adhyaya,

Even as the Idopanisad deals with Brahman as the all-
petvading Self, the Kenopanisad deals with the Transcendent
Nature of Brahman, transcendent to all types of cogmition

Tn the first khanda, Its transcendence to all sensory cogni-
tions (including the sensotium, the mind) and iuéxpressibili-ty
and incommunicability are intimated.

In the second khanda, it is pointed out that this transcen-
dence over all cognition is not absolute, a fact already suggested
})y (h.e phrase ‘anyadeva,,....' in tlhe first l:haudagg'l‘l:
is as it were explained to mean that the kuowledge.uf thles
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Transcendent Brahman is of the form “Ilknow it as that
which is not unknown ", that is to say, that there can be no
complete knowledge of it, though not no knowledge at all,

It the third khanda, it is sho&n that even the chief Gods
Agni and Viyu were unable to know that Brahman, when It
manifested Itself to them. They returned bafled. Indra also
went, and as It disappeared he pursued his course till lie met the
radiant form of Umd at the same place where Brahinan was.

In the fourth khanda, Umi-Haimavati instructs Indra,
the foremost of the gods, in the Brahman-knowledge. Then is
intimated the truth that the experience of Brahman is like a
fightuing-flash. Finally is counselled the Updsana of Brahman
as Delight, whose subsidiaries are austerity, self-control, action
aud others.

1t is declared that one attains the svarga, the highest
place by this practice.

Thus the Upanisad in the first three chapters covers the
Tattva, the nature of Truth, Brahman and knowledge regarding
Him and at the end of the last chapter it mstructs the Hita or
the means of attainment and the Purusartha o1 the goa) of man,

Now speaking about the entire philosophy of this Upanisad
we can say that Brahman is revealed hete as the Instigator of
all activities, and that He indeed is the vitality and the
power behind all activities in the Universe. Tt is precisely
because He is the inner impellor and  sustainer of all activities
of all things, Adhydtmically and ddhibhantically and Adhidaivi-
cally, that we are not able to know or grasp the entire nature
of the Divine. God is greater than the instruments through
which He acts. No source of knowledge can comprehend
Him, for He is the knower who caunot be known He is the
Incomprehensible but uot absolutely for as inner self we know
Him as the Delight. We can best know Him as the Vang, the
desireable to us, the Delight. We can glean some kuowledge
of Him through fnstrnction and meditation on Him.

The philosophy enunciated by the Kenopanisad is almost
identical with the philosophy enunciated by the Iopanisad,
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but this Upanisad approaches the whole guestion from a most
challenging angle. It shows that the Supremc Being will
ever temain beyand the reach of all functions of our exterioris-
ed conscionsuess, such as, speech or the Vedic Word which
is creative power not the mere speech, mind {our sensorimm
which is reckoned as the eleventh organ, the sixth after the
organs of cognition and the sixth after the organs of action),
eye and the ear, for it is the inward impellor of all these
functions which our exteriorised consciousmess represents.
Indeed it is because they cannot reflect backwards or turn
upon themselves and cannot subsist without the Supreme
sustaining their activities that the Supreme Brahman is
described as the: drofrasya Sretram manaso mano yad vico ha
vicam sa u prinasya pranah caksused cakguh...... If the
Yopanisad described the inward aud transcend of the

. Divine Lord, the Kenopanisad reveals that, so far as the
individual is concerned, in him too the Supreme Lord isthe
Sonrce of all functions and activities. EKnowingthis the indi-
vidual should not concentrate his vision on the importauce of !
these functions as such but seek to trace their fundamental
powers and abilities to the Divine, If in the T8 it has been
taught that the Supreme Being is the Self of the soul, the
satyasya satyam, here, He indeed bas been taight as the
foundational supraconscient power behind all the conscient and
vital and material activities. It is this that {s asked to be
known, since the second part of the khanda definitely rejects
all limited idea of the Supreme as this or that.

The second khanda reveals that becanse the Supreme is
beyond all these cognitive and other instruments, al) of which
tecede unable to comprehend It, Itis not absolutely uakuowa,
If it is known that {t is not entirély unknowable, then one tan
be said to have known It. A general kuowledge of the Divine
as the Source of all activities, all vitalities, sl strengths, and
knowings can indeed be had ; for it js clearly stated that t!x‘e one
sure sign of the possession of the Knowledge of Brahman ever
in this geaetal mauner, grants to the knower an attractiveness
in bis own nature (4th Khanda 6: engsm sarcani bhutini
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samvanchanti,) But even this intuition of the Divine is not to
be had except as a flash of lightning, for its initial manifes-
tation is such, But by practice of the inner tapas, control and
worship of thé Supreme as the antarydmin of the entire
functions, this knowledge of the Divine Nature may become
a continuous stream of experience. To such practisers, the
Divine grants power to practise Knowledge and Immortality
(Kena Up. 1L 4).

The Divine is #he Delight, Tad Vanam or Vanam; Itis
Ananda as the Taittirlya Upanisad says, is the Drifi as the
Brhadaranyaka Upanisad describes it. The Upanisads never
tire of pointing out that the Supreme Brahmnan is desireable,
is desired and ought to be desired, The illustration in the
third and fourth khandas describing the process by which
the Gods knew Brahman, shows ueatly the importance of
transcendence in the Nature of Brahman Who is the
Self of the Gods also, This finely squares with the
view of Sri Raminuja who pointed out that when there is
mentjon of worship of or address to Gods we should refer it
to their Self, the Divine. It is this truth that was inti-
mated by Sri Vedanta Dedika in the Iéavasyopamsad -bhasya
under the 18th Mantra. We have however to remember here
in the context of this Upanisad that the gods Agni, Vayu and
Indra were not aware of this wonderful Being (Vaksa) and
they suffered from ignorance because of their ghankire
(egoism). They are thus powers of the terrestrial, atmospherical
and celestial spaces alone and they too have to abjure the
sense of egoism {(ahamkaritva), ‘That this Story is a valuable
instruction and has integral place in relation to the first two
khandas has been shewn by Sri Aurobindo in his stimulating
commentary on this Upauisad’ in the now Iong defunct
" Arya.” The terms have to be interpreted so as to refer to |
Him alone either directly or else through them,

This is the first time that the Bhasya of Rangarammuja
has been translated into Eaglish,

1. Anarticl entitled *Sri Aurobindo's commentnry on the Kenopa.
nised® By D F C.V ri Is ready for p
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11
KEDITIONS CONSULTED FOR COLLATION AND
TRAI*ISLATION :
* Dr. Hans Osgrer's Jaiminlya Upanisad-Brihmaga (.
Am. 0.5, Ed.) has been consulted for the Upanisad-text.

i, Kenopanisad-bhisya or Prakadika: Telugu seript;
Gomatam Stinivisacirya Ed. along with other
Upanisads and Sankara’s Bhisya etc., 1868 Aug.
20th, .

9. ibid.; Grantha script; 1870 April.

8. Renopanisad with Rangarimanuja’s commentary and

a-bhasya included in Anauda-
szama and Pathak editions, edited by Nityasvarupa
Brahmacari, Brindavan, in Devanagari Seript.

4, Dabupanisads: Grantha _Edition, Kumbakenam }
Hdited by Navanitam Krishoamacarya.
5, Kenopanisad-bhisya with commentaries of Sankats,

and Rafigardmanuja, [d. Sridharasastri Pathak,
Oriental Book Agency, 1919,

6 I{enoﬁanism;i; Aunandasrama edition coutaining the
bhisyas of Sanlara and Rangardmanuja.

About the last two edi_tions we have to remark that the
. Vidistadvaita commentary called Prakidika, au appellation
given by Rapgardmauuja to his Upanigad-bhigyas, included in
them is not his at all The Comentary is apparently spurious,
though it follows generally the Vidis{advaitic school. It is
regrettable that the publishers did not try 10 get the trastwor.
thy commentary of Rahgariminuja. Purther it may be
remarked ju this conmection, that even the T$ivdsyopanisad
bhisya of Kiirauniriyanaswimin has suffered imtneusely at
the hands of the Anandastama editor.  If the jﬁvisyopanisad
suffered mutilation, the Kenopanisad-bhisya is a different
work fathered npon the well-known aathor. The Brindavan
edition includes R’s DBliigya, but poimts out that its author
is upknown.
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3 and 4,

1Ind Khanda: 1.

IIIrd Khanda: 6.
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IVth Khanda: 1,
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TEXTVAY, VARIATIONS

The second line stops at Pranasya prinah :
N inJUB,'R and V.
at Cakdusadea caksuly
itA&P,

are clubbed together by A and P and
Hume as one mantra, so much so 3 and 4

run on without any punctuation mark.
The text followed by R and JUB is
punctuated according te metre at the end

. of each line.

dahram (JUB); dabhram (R); daharam
(A) (or dabhram.)

JUB. runs up to devesy, In R it runs up to
riipam ; A stops at niinam,

JUB. vivicya ; vicitya (R); vicitya (A,P);
Dasopanisad-bhisya ed. of Vedanta Vidya
Vilas press 1868 gives under $ankara bh.
vicintya and vnder R, bh, vicitya.

JUB. nainad asakam; all others naitad
asakam.

JUB, Adadiya: all others adadiyam.
JUB. Nainad: all others naitad,

JURB. Brahmeti hovica; all others sﬁ
brahmetithovaca.

JUB. Mahizadhva s others mahiyadhvam,
JUB. iti: others give itin nyamitad,

nyamisad (nisad as a variation) others
read nyamimisad,

1, JUB.{Jaiminiya-upanisad-Brihmana is Du. OnRYRL'F edition JAOS
XVI Vol. Number 1. pp. 79-260. The Upanigad consists of sections IV, 18 to IV

21 of the Brahmana):
2



Kena
Kena
Kena
Kena

INTRODUCTION

JUB. erad : others elad.

JUB. anenacaitadup -3 R. na
dupasmara-.
JUB. enad: others etad,

TaBLE OF CROSS~REFERENCES:

1 :cf, Katha IL. 6. 3.

2:cf. Brh. 1V. 4 18 ; Maitr. VL 3L

3. cf, Katha IL. 612 : Mund. IIL 1. 8. Tait, 1T, 2. 4.
3: Var. 1da, 10

RKepa 13: 11 5 =Var. Bth. IV. 4, J4.

Kena 29 : (V. )=Brh. IL 5. 7% Maitr, VIL. 11.

Rena 11lrd Khanda, The Story, of Yaksa is narrated in
Devibhagavatam,' XIT, Chapter 8.

A =
B. =
G. =
JUB =
N. =
. =
R -
v. =

ABREVIATIONS

Anandasrama ed.

Nityasvariips Brahmachdri, Brindavan.

1¢3di Dadopanisad-blidsyam ; Gopalinandaswimi
(Viistidvaita comm.} Bomhay 1932

Jaiminiya Upanisad-Brahmana

Navanitam Krishnamachariars Ed, (Grantha
seript)

Pathak'sed. _ .

Rafgatdmanuja  (Gomatam - Srinivasicirya's
Editions ; Telugu & Grantha Script)

Vani Vilas Memorial ed.

1. 7This refercoce was kindly supplied |
Plenie Tl y supphed by Sri A.FPadmagabbayya, Bas
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KENOPANISHAD
FIRST KHANDA

“1 bow down to Rangardmidnuja Muni, by whom have
been written the excellent commentaries on the Upanisads
according to the school of Sri Ramanuja.”

L1,  KENEHSITAM PATATI PRESITAM MANAH
KENA PRANAH PRATHAMAH PRAITI YURTAH
KENFESITAM VACAM IMEM VADANTI
CAKSUH $ROTRAM KA U DEVO YUNAKTL

By whom does mind being prompted grasp the desired (object) *
By whom impelled does the chief breath move about ?

By whom instigated is the speech spoken ?

Arnd who indeed is the Lord who impcls the eye (and) the ear ?

ConMmuny @

“ Let my afijali go to the Beanty (Lord) of Afijanadri®,
of the hue of afasi® flower-bunch, with His chest adorned
with Laksmi. ”

1. In this verse we have uo clear mention of the individual soul
(Jival, since only the karanas are emumerated. Still the use of the word
‘vadants’ in the active plural intimates the fact that the questioner 1s aware
of the finite souls which are unable to control or direct the movements of
their karanas as such, Hence the meotion of the Kz u Drva' or godhead
whose knowledge is being sourht by the disciple. The word devizh (plu.)is nsed
somctimes to mean the sense-organs as 1 the Paifezgns-vidyz (Ch. Up, V. 5.2)

Madhva puts the guestion in the month of Rudra and the tescher addre-
ssed is taken to be Brahm?, The mention of some sensory and motor organs is
to be taken to fuclude all the others not mentioned. Fusther the names, mind,
breath, eye, ear and speech are said 1o denote the Devatds of those sensory
and motor organs. The Ultimate and Direct Lord of all {s the Person or Godhead
ahout whom this question is asked. This has obviously a reference to the
‘Keua 111 and 1V - the parable of Agni,Vayn and Indra,

2. One of the seven Hills at Tirupati

3 Atasi is common flax which pats forth bine flowets.-Iinseed oil 19
prepared from afase seeds.
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“ Prostrating to Vyasa, Riminuja and other teachers, '
1 shall write this commentary on the Talavakaropanisad.”

In order to teach the nature of the Supreme Self by means
of question and answer,! the topic is initiated here thus:

Kenegitam...The intention is * By Whom being impelled
does the mind go to its objects 7" N

Isitam: the desited, intended,

prathamah pranali: the breath, the most importaut among
the breaths,

Kena yuktal : By whom impelled,

praiti : Moves about constantly,

And

FHena va pregitam : By whom verily instigated -

ima@m vicam (avalambya) : (resorting to) this speech-o}gan

vadanti (Iokah): (the people) speak

Cakgul ete.  And who verily is the prompter of the eye
and the ear?

Since these (sense-organs and the chief breath), being
inanimate, caunot act without being impelled by the conseient
(self), the disciple addresses this question to his Guru. This
is the meaning.

The Teacher replies:

12 SROTRASYA SROTRAM MANASO MANO VAT
- VECO-HIA VACAM SA U PRANASYA I'RANAH*
CAKSUSAS CAESUR ATIMUCYA DHIRAH
PRETVASMAL LOKAD AMRTA BHAVARTI

‘That which 15 the Ear of the ear, Mind of the mind,

Tndeed the Speech of the speech, that 1s the Breath of the breath,
the Eye of the eye; on knowing (that) the seers

become immortal departing from this world.

1, Tlus svatdrike or introduction isfor all the verses spoken by the
Guru from Kena 1 20 * Mimamsyant exa ic’ 1L 1,
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Yaf: Itis that alone which is the revealer of the eye ete.,
and_ which tEle cye ete,, cannot reveal and that whose existence
{branaram) is not dependent upon breath.

iti evem atimueys : Knowing this (truth)
asmat Jokit : from this world

pretya: passing through the path of the Arcis etc.,

. ampla bliavanti : (they) become freed. This is the sense.
This same is further expatiated ¢

%3 Na TATRA CAKSUR GACCHATI NA VAG GACCHATI NO MANAH
NA VIDMO NA VIJANIMO YATHAITAD ANUSISYAT
There the eye does nat ga,
Speech does not ge, nor the mind :

Then how is this to be taught ? the reply is

*We know 1t not (through the inner organ) : not knosw
it {thraugh outer organs}. thus should one teach thus .

A teacher asked as to what it is, should teach that it (self)
s knowable neither through the inner nor through the onter
organs,

1f that is Unkunowable altogether, will sot it become a
nou-entity (fwecka)? And further it may result that one need
not go to a teacher seeking to be taught kuowledge of Brahman
(that cannot be taught). The answer is as follows:

1.4 ANYAD BVA TAD VIDITAD ATHO AVIDITAD sDH1
171 SUSRUMA PORVESAM YE NAS TAD VYACACAKSIRE
1t is quite different from the knowxn @
Also above the unknown ;
Thus have we heard from those Ancients
1Vho explrined that to us.

Ye: We have heard from those anclent teachers of onrs
Awhn taught us the Brahmag, these words that * It is different

from {hat which they fully kuew and different from that which



4 KENOPANISHAD—FIRST KHAKDA 7

they altogether knew mot, and that Brahman is of such 4

nature, “T'his is the meaning’ -
This is further elaborated :

L5 YAD VACA' NABHYUDITAM
YENA VAEG ABHYUDVATE
TAD EVA BRAHMA TVAM VIDDHI
NEDAM YAD IDAM UPXSATE

‘That which 1snot told by speech

By Which the speech is spoken

That alone know thon as Brahman

Not that which (people) worship as ‘ this "

L ¢ VAN MANASX NA MANUTE
YENIHUR MANO MATAM
TAD EYA BRAWA TVAM Vbl
NEDAM VYAD IDAM UPASATE.

That which (one) thinks not with mind
By Which {they) say the mind is thought
That alone hnow {hou as Brabhman

Not that which (people) worship as * ihis"'-

L7 YAC CARSUSE NA PASVATL
YENA CAKSUMSI PASYATI
TAD EVA BRAHMA TVAM VIPDHI
NEDAM YAD IDAM UPISATE.

1 Renat 4 ‘This shows that dnstruction Is the means for knowlng Hini,
Savkara takes the wiew that sirgune Brahmen 1s Instructed here.

Tet viditat anyad eva ki Viditam olma yat vedektiveyd stifayens aptam,
Tat vidiknuyakarmabhftam L vacit kinot kasyacit widitam syat iti sarvameva
vyikrtam viditam eva. Tat tasmit agyat ityarthah

Aviditam sjfiatam tarhi it prapte hu. Alho aviditit vidita-siparitit
avFIkytat avidyslaksapat vykqtabijat. Adhiti uparyarthe lakganayd snyad
ityarthal.. Yad widitam tad alpam martsam dubkhitmakam cetl beyam,
Tasmat viditat anyat Brahma itynhte tn aheyatvam ukiam syat. Tatha avi-
ditst adhityokie anupsdeyatvam uktam syat Kicyastham bi kirapam anyat
anyena upadiyate, Ataicana veditny anyasmai prayojandye anyat upldeyarn
bhavatt. Ityevam viditaviditabliy fn anyad fti heyopideyapratisedhena svat-
mano’ ﬂ)'al‘:tahm:visaya-juﬁau £1syasys nivartitd ayst  Na hi anyasya svite

mangh ¥ a1 vastunal havatiti atm3a Brahma
ityega vakydrthay
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That which {one) sees not with the eye
By Which the eyes see

That alone know thou as Brahman

Not that which {people) worship as ‘this*.

18 YAT SROTRENA NA SRNOTI
YENA SROTRAM IDAM SRUTAM
TAU EVA BRAHMA TVAM VIDDHI
NEDAM YAD IDAM UPASATE

‘That which one hears not through the ear
By Which this ear is heard
‘That alone knos thon as Brabman
Not that which (people) worship as * this*
L. VAT PRANENA NA PRANITI
YENA PRANAM PRANIVATE
TAD EVA BRAHMA TVAM VIDDIT
NEDAM YAD IDAM UPXSATE

“That which doss not exist through prana
By Which pripa is made to exist

That alone know thou as Brahman

Not that which (people) worship as “ this”,

Know thou that alone is Brahman which is impossible of
revealment by speech efc, and that which reveals speech and
the sense-organs. The meaning is That thing which people
worship as if it is fully known as *this’, like the gooseberry
in the palm (of one’s hand) is not Brahman,

This is the interpretation to be adopted in the following
mantras {also).

succaksast fuadyut! s sees: Hre meawing is e, because of
parity with that which preceded and with that whick follows *

Yat priinena praniyate : was madeto existis the meaning.

END OF THE FIRSY EHANDA

1. uwpdsate belng pinral the commentator interprets *padyati’ as

S pabyanti’, vide sanskrit notes
2. pranitam dlyarthakis the reading Found in the Tel ed 1869, & N
ed. grantha, The eading obvionsly should be primita ityarthah.
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SECOND KHANDA '

T'he teacher addresses the disciple : “ If you think I know
well the form of Brahman, it is not so *,

i1 YADI MANYASE SUVEDETI DABHRAM EVAFI ‘
NONAM TVAM VETTHA BRATIMANG RUPAM
YAD ASYA IVAM VAD ASVA DEVESU. ATHA
NU MIMIMSYAM EVA TE MANVE VIDITAM.

If you think ‘I know (It) well', indeed what form of this
Brahman you know (in this world) (and) what form (of
this Brahman) you know 1n gods is verily very slight. Now
then it is yet to be investigated. I think (It is) known (to
me).

Of this Brahman what form you imow in this world that
indeed is very slight,

Dabhram : alpam : very slight.

And what form you kuow in gods that foim of Brahman
known to you also is very little. Not all the form of Brahman
is known to you, Only hereafter it is to be investigated, Tili
now it was not fully discussed. This is the meaning.

Hearing this statement and having fully .iuvestiga(ed. the
pupil says. Manye viditam * T think It is known to me, I
think It known alone. :

(The Teacher) How ?
(The pupil replies)

1. Tt 13 interpreted as one sentence or as the speech of the teacher
himself by Haws OrrrzL in his editton and translation of the Jaiminisa
Upnisad Bralmana (JAOS XVL Lp 216) cf. Thurteen Principal Upansshads.
TIOME, Tootnole 3on p. 336 According to Sankara apd Rafgariminnja
the last two words and the following verse nre put 1ste the mouth of the
pupil When ‘manye vedrtam’ are the words of the teacher alone, it follows
that the passagz is spoken by the feacher hsmself Iiven thomgh Sankara
and RR. place these two words and the stanza following at in the mouth

of the pupil, both of them place {he subsequent stanzas {u the moutl of the
Veda Paroga.
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L2, NAHAM MANYE SUVEDET! NO NA VEDET! VEDA CA
YO NAS TAD VEDA TAD VEDA NO NA VEDHTI VEDA CA

1 do nat think I knaw It well

Nor that I do not know, and I know.
v Whoever amongst us knows that which was referred to
o ns * Nor that I do pot know and T know* knows that.

I.d0 not thigkthat I koow it fully nor eventhat I do
wotknow, The rueaning is that itis not campletely known
but that some knowledge of it is had. B}

yo ngs tad veda... he who amongst us, students, knows
that thing which was referred to as “No ng vedeti veda ca”
knows that Brahman, is the meaning,

1.3 YASYAMATAM TASYA MATAM MATAM YASVA NA VEDA San
AVIINATAM VIJENATAM VIFNETAM AVIJANATAM

Who thinks It is not thought of, by him It is thaught of.
. Who thinks It is thought of, he does not knaw (It},

1t iz not known by those who (think they) know.

Tt is known by those who {think they} do not know,

yasyamatam: He who does uot think of Bralman as
limited he knows Brahman, But he who thinks of Brahman
as limited he does not know : this is the meaning,

Avifiigtam... To those who have the knowledge of
Brahman limited-as-this-nuch, Brakman is unknown, To
those who hiave not this kuowledge of Brahman limited-as this.
much, Brahman is known. This is the meaning,

This is stated by the preat Bhaspakara (S4 Riminuja) :
“ Since the scripture * From Which speech returns together
with the mind not attaining (I1)' teaches-the Brahman as the
Jimitless and as possessing conntless gualities, as one that is
incapable of being apprehended as limited in any manner, it §s
said that to those who know Brahman limited-as-this-much,
Bralman is unknown aud unthinkable because Brahman is
fimitless, Otherwise the statement regarding its being thought
of and cognized ¢ By him who thinks It {s not thonght of Tt iy

3
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thought of ; It is not known by those who (think they} koow”’
gets contradicted™ (§ri-Bhitgya. 1L 1),

Now therefore the statement regarding Its not being
coguized has reference to Its being beyond fullest comprehen-
sion, vand not to Its being completely beyond comprehension.
This can be seen. [fthis be so the comsequence will
be that the texts “The knower of Brahman attains the
Transcendent ™ (Twit. Up, I 1) **Knowing Him thus one
transcends death ™, will have uo meaning, and these Vedinta
texts can have no purpose.

I 4. PRATIBODHAVIDITAM MATAM ABIRTATVAM HI VINDATE
KTMANX VINDATE VIRYAM VIDVAYX VINDATE 'MRTAM

(The Tmmortal} definitely comprehended
makes one attain verly immertality.

Through the Self {one) attains strength
{and) through knowledge (one) attains the Immortal.

Pratibodha means definite comprehension. The natute of
the Brahmanp, the Immortal, known as possessing the distine-
tive qualities of truth, knowledge, infinity and etc., brings
immortality to its worshipper according to the principle of Ta?
Krate (Ck. Up. IIL 14, 1), The root vid here implies the
causal {antar-bhavita-nyarthah).

‘The manner itt which one is made to attain (the Immortal)
is next spoken of : Atmani......

In the manner spoken of in the text * Let that God cause
us to come into contact with good remembrances” (Taits
Nir.), one attains strength conducive to the pli of
knowledge through the Supreme Self Who is pleased. The
meaning is that one attains jimmortality through Lknowledge
that is obtained through the strength grasted by the Supreme
Self through His Grace

The teather imparts the urgency of such knowledge of
Brabman :—

1. p.55 Ananda Press ed.
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L5 INACED AVEDID ATHA SATVAM ASTI
NA CED THAVEDIN MAHATI VINASTIN
BUOTESU BHOTESU VICITYA DHIRAH
PRETYASMALLOKAD AMRTA BIIAVANTIL

o {one) in this (very birth) has known the truth
then (one) is, If (one) in this (very birth) has not known {It{
(then) great is the destruction.
In each and every beiny having found {It) the seers
on deﬁarciug from this world become immortal,

Ifin this very birth one has kuown the Brahman only
then does one five. In the absence of knowledge of this truth
(Brahiman), non-existence happensto the soul’ Simee this
follows from the text * Noa-existent iudeed is one if ane knows
uot Brshman, If one knows that there is Brahman (then)
they consider that onc as cxistent. ”  (Tait, Up. II. 5) ‘This
<an be seen,

bhatesa bhidesu: ‘The Wise having determined the
Supreme Self that isin alf beings as different from all others,
attaining the Supreme Self through the path of the dreig ete,,
on departing from the world, become Immortal. This is the
meaning,

END OF THY SECOND KHANDA.

THIRD KHANDA

With reference to what was intimated in the passage
* One attains strength through the Self ", the teacher narrates
a story,
L i BRAHMA HA DEVERHYQ VIJIGYE. TASYA
HA BRAFMANO V(AYE DEVA AMAHIVANTA.
TA ATRSaNTASMAKAM {EVAYAM VIJAYAH
ASMARAMEVAYAM 3AHIMETI,

1, The text innl editions rans: san bhavat! salyali, JTIRGLRTVE, mesrres ¢
The reading should be s san dfuuati,
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Brahman it je said won (a victory) for the gods. At
the victory of that Brahman the gods were adored. They
thought that the victory was their's alone {(and) that power
was their's alone.

The highest Self int order to help the devas (gods) overcame .
their foes, the asuras etc. When there was the victory by the
Brahman, the gods were honoured. The gods thought that the
victory over the asuras was their own deed and that thc power
etc., needed for it was their's,

IIL.2 TADDHAISAM VIJAJRAU. TEBHYO HA PREDURBABHOVA.
TANNA VYAJANATA KINM IDAM YAKSAM ITL

1t (Brahman) knew (of that) of them: {If) manifested
(Itself) to them. They knew It not: * What wonderful being
isIte”

The meaning is that God became aware of this their
vanity. In order to favour those gods, that Brahman manifested
Ttself in the form of a Yaksa (Wouderful Being)' * What the
nature of this Yaksa is:* this the gods did not know.

na vyajananta ; did not know is the meaning.

1T 3 TL “GNIM ABRUVAN jKTAVEDA LTAD VIJANTH1
KIM ETAD VAKSAM ITI TATHETL

They (the gods) said to Agni * O Jatavedas! (Thou
who koowest all the bemngs born) find out what this Yaksa
157" Hesad “Yes™.

11t 4 TAD ABH\ADRA\AT. TAM ABHYAVADAT KO SITI AGNIR
VE ATLAM ASMITY. ABRAVIJJATAVLDA VAARAN ASM{TL

" Heran to I It spokc to him " Who art thou ? ¥, Hs-
rephed “I am indeed '\gm. b am. venly jn:ucdas (the
know er of all beings borm’)™* -

Tt agrim.Thty 308 QO Jauvdast iud out as to wWout
this Vaksa is.” Consentiug he went near that Vaksa. Being

1. cof Rg Veda VII R86.where this name is applied to Varupa Miyin is
the meaning ¢f Ri Veda X. 88,13 (Vaksasyadhiyaksam) ;
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questioned as to who he was he mentioned his two widely-
kaown names Agni and Jatavedas, -

i S. TASMIMSTVAJYI KIM VIRVAM ITL APIDAM SARVAM
DATIEYAM YAD IDAM PRTHIVVAM 171

JIL 6, TASMAT TREAM, MIDADIAVETAD DAHEITL TAD UPA-
PREYAYA SARVAJAVENA. TANNASASRKA DAGDHUM.
SATATA'EVA NIVAVRTE NAITAD  ASAKAM VIJNSTUM
YAD HTAD VAKSAM ITL

"In thee of such (greatness) what strength is therc 7
It asked. (Agni replied), * Whatever 15 on this earth all
that I ean burn.”JIt cast towards him a blade of grass saying
“Burn this! {He) rushed up to 1t with all speed. (He) was
not able to burn (it), He withdrew from It saymg “I could
not find qut what this Yaksa is.”

- Agmi being questioned by the Yaksa * In what lies your
skill P replied I have the ability to buru all that is ou the
earth.”

+ "“Ifso burn this blade of grass” spoken to thus by the
Vakea, (Agni) approaching it with all speed withrew unable to
burn it.  This is the meaning.

. upapreyiya: went uear is the meauing,

“Icould potfind out who this Vaksa is*: thus (He)
spoke to'the gods, is to be added,

1L 7. ATHA VAYUM ABRUVAN VAYAVETAD VIJANIHI KIM ETAD
YARSAM ITL TATHETL

g J 'rm‘fmivmmvm TAM ARIVAVADAT X0 SITL VAYUR VA
v ATIAM ASMI TYATRAVIN M“ AR!SVA VA AFAM ASMITI

11 9 TASMIMSTVAVI RIM VIRYAD I¥I, APIDAM $ARVAM ADADI-
YAM YAD IDAM PRTHIVYAM IT)

,

$11, 10. TASMAT TRY¥AM NIDADHAVETAD ADATASVETL TAD UPAPRE,
YAYA SARVAJAVENA. TANNA SASAKADATUM. SA TATA EVA
NIVAVRTE NAITAD ASAKAM vuﬁmum VAD ETAD VAK-
3aM L
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Then they told Viyu “ O Vayul Find out who this
Yaksa is!” He said “ Yes."

Heranupto It. It spoke to him “Who art thou?”

He said “1 am indeed Viyu. 1am verily Mitarisvan.”

“In thee of such (greatness) what strength js there 2”
* Whatever 1son this earth all that T can carry off.”

Tt cast a blade of grass towards him saying ** Carry this
off.” (He) rushed up to it with all speed. He could not
carry it off- He withdrew from 1t saying *1 cou)d not find
out what this Yaksa is,"”

1L 1. ATHENDRAM ABRUVAN MAGHAVANNRETAD VIJANTHI RKIM
LTAD YAKSAMITI TATHETI. TAD ABHVADRAVAT. TASMAT
TIRODADHE.
“Then they said to Indra * O Maghavan? Find out what

this, Yaksa is.” “ Yes, he said. He ran upto it. Jtdis
appeared from him.

Tasmat ; from his vicinity, The meaniug is that it became
invisible, so that there'might not be any humiliation (to him)
{garvabhanga).

1L 12. SA TASMINNAIVA'RASE STRIVAM AJAGAMA BAHUSOBHA-
MANAM UMAM HAIMAVATIM, TAM HOVACA KIM ETAD

VAKSAN ITI
He at the same placc came Jear a lady, very effulgent,
Uma Hat i1 hter of Hi ). He asked her
“What 15 this Yaksa 2"

In that same place Indra seeing Parvat, the daughter of
Himavat, radiant with many ornaments, who manifested her-
self out of graceto Indra, approaching her with the idea
that she knew everything gquestioned her " What is this
Yaksa?”.

)
END 0 THE THIRD FHANDA
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FOURTH KHANDA

. 1. 8% BRAHMETI HOVACA BRAHMMANG VA ETAD VIJAYE
MAHIVADHVAM ITI. TATO HAIVA VIDANCAKIARA
BRAHMETL

Ste said “{This is} The Brabman. You are thus
honoured at the victory of Brahman.’* Then he knew that
(1t was) Brahman,

‘The very Brahman manifested Itself in the yaksa-form to
remove your delusion, On account of the Victory whick
belongs to Brahman you are being honoured. Therefore 'the
couceit that “ We ourselves achieved this Vietosy " mnst be
abandoned, This is the meaning.

Tato ha: That It was Brahman he knew due only to
Her instruction is the Meaning. '

1V, 2, TASMAD VK ETE DEVA ATITARAM IVANYAN DEVAN
VADAGNIR VAYUR INDRAH. TR HYENAN NEDIST-
HAM PASPREUS TE MVENAT PRATHANMO VIDIN.
CAKEKRA BRAHMETL

Indeed therefore these gods, Agni, Vayn, and Indra, are
superior to all the other gods. Since they had the closest
contact with It, and since they first knmew that [t was
Brahman.

Due to this very cause these Agni, Viyu and Indra alone
ate verily superior to all the others.

ivg means eta, only, Verily superior is the meaning,

ki : because

nedigtham : The Brahman that was near.

pasprsult ¢ had seen,

1. The atal in the place at which it appeats in the text of the commen.
tary I8 pot appropriate, Instead it hias to be trousferred to the beginning of
the next sentence. . -

2, Thegubject isin the plural wheress {he verd is in the singular,
‘This nnique usage is adopted perhaps to reveal that whilst all the three gods
saw the Brahman, oply ene of t‘hcm, Indra, knew him sy the God from Umz,
the other iwo and the rest having come to krow It a5 such from Indra. -
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VI, 6. TADDHA TADVANAM NAMA TADVANAM ITYUPXSITAVYAL
SA YA ETAD EVAM VEDABHI HATNAM SARVANI BHOTANI
SAMVEINCHANTI,

That (Brahman) is Vana' by name. One should
meditate upon It as Vane, He who knows this thus, him
all beings fully seck.

Tad tad vanam : That Brahman possessing such greatness
is of the name of Vana because of Its being Vananiya desire*
able, covetable. Therefore that Brahman should be meditated
upon as Vana. This is the meaning.

The teacher then teaches the fruit of the meditation (of It}
as Vana. The meaning is that he ¢meditator) is desired by all’

IV, 7. UPANISADAI BHO BRUHITI. UETX TA UPANISAD. \BRKHMH!
VAVA TA UPANISADAM ABROMETL

(The pupil) thenasked “Please teach me the Upanigad.'”
(Teacher) replies: “We have taught you the Upanisad.
Verily the Upanigad that relates to Brahman.”

Whilst the fact remains that one attains strength through
the Seif (Brahman), on the pupil having asked *Please teach
me the Upanisad which declates the means of attaining God’s
grace which causes the attainment of Brahman,” the other
(namely teacher) says * We have taught you the Upanisad
that relates to Brahman."?

.

t Sankars . Tadvanam s dasya vanam tad-vanam Atas tadvanam
wima prakhyatam Brakma,

2. IV.7 Brithmm 15 mterpreted in Sankara’s Vikya-shdsya to mean
the Upani;ad that belongs to the Dralman caste Adhuna brahmin vave
¢ tubliyam jateh Upanisad abrlina 1
ityarthah

In bis Pada-bhasya he says that fazpas, karma, ete, are not in any way
required by the Upanisadalread) taught as helpfulto the Lnowletge so fa
instructed as he finds that the Upamgadic {nstruction concludes here alone ®
nanu nivadhiravam idam yato ‘sysdvektavyamitySha. Tasyal tapo dama
itysdi, satyam vakiavyam vcyata AcAryena. na tuktopauisacchesatay3

hakari 218k t vi. Kithte brabmandyipriptyapiyls

¥

DLhiprayega.
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We have already tanght you the important Upanisad
that instructs you about Brahman. Therefore the important
Upanisad has already been taught.

If you wish to hear the Upanisad concerning the subsi-
diaries (to the Brakma-vidya), [ shall teach you. This is the
idea,

. |
'
IV, 8. TASVAI TAPO DAMAH KARMA CA PRATISTHA VEDAH
SARVANCINI SATVAM ZYATANAM
Austerity, Continence, and Action are the means for
getting established (in Brabman), Vedas, {and) all its subsi-
diaries, (and) truth, are Its abode. .

tasyai tapo damals karme ca: The meaus of the Upanisad
already described are tapas which means the emaciation of the
body, the restraint of the organs and the performance of actions
(such as Aguihotra etc.), (nityangimittika).

pratigtha : means of getting the Brahman’s knowledge
called Upanisad established.

Vedah: The Vedas with their six subsidiaries and truth-
speaking are the canse of birth of Brihumic knowledge. This
is the meaning,

1V, 9. YO VA BTAM VEDAPAHATYA PAPMANAM ANANTE SVARGE
LOKE JYEYE PRATITISTHATI PRATITISTHATI
VWhoever knows this (Upanisad), shorn of his sims,
establishes himself in the Svarga world, infimite and trans-
cendent

Etam: Be who knows this Brabman-knowledge with the
pratisthi (means) and Zyatans (abode) described already,
shaking off all his sins gets established in the svarga-world
that is, the Vaikuutha world, the most transcendent, beyond
the limitations of time. This is the meaning.

Svargaloka 3 The term ‘svargaloka’ means the world of
Bhagavan on account of co-mention with the words * Infinite’
and ‘most transcendent.’
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VL & TADDHA TADVANAM NIMa TADVANAM ITYURASITAVYAM.
SA YA ETAD EVAM VEDABHI HAINAM SARVAXI BHOYANI
SAMVARCIHANTI,

‘That (Brahman) is Vana' by name. One should
meditate upon Itas Vans. He who knows this thus, him
all beings fully seek.

Tad tad vanam : That Brahman possessing such greatness
is of the name of Vana because of Its being Vananiya desire*
able, covetable, Therefore that Brahman should be meditated
upon as Vana, This is the meaning.

The teacher then teaches the fruit of the meditation (of It)
as Vana. The meaning is that he (meditator) is desired by all

IV. 7. UPANISADAM BHO BROUHITL UKTX TA UPANISAD. “BREEMIN
VAVA TA UPANISADAM ABRUMETL

(The pupil) then asked “Plezse teach me the Upanisad.”
(Teacher) replies: “We have taught you the Upanisad.
Verily the Upamsad that relates to Brahman,”

Whilst the fact remains that one attajus strength through
the Self (Brahman), on the pupil having asked *Please teach
me the Upanisad which declates the means of attaining God's
grace which causes the attainment of Brahutan,” the other
(namely teacher) says *“ We have tanght you the Upanisad
that relates to Brahman

1 Sankara® Tadcamam . taspa vamam tadvamam. Atas tadvanam
nima prakhyatam Brahma.
2. IV 7 Brdkmine 13 interpreted 1 Sankara’s Vitkya-bhagra to mean

the Upamsad that belongs lu the Bmhmnn cls!e Adhun brghmin vava
te tubhyam b

ityarthaly

fn his Pada-bhZya he says that fapas, karma, etc,are not in any way
required by the Upsmrsadafready (aught as hefpfaf o the Lnowledge £6 far
instructed, as Lie finds that the Upanisadic Inslr\:ctiun concludes here slone @
nanu 1dam yato ‘ny ¥ Tasyai tapo dsma
l!y:dl. uq-nm vaktavyam ueyats !clryt\u. na thktopanisacchesatayd
priyena vi, Kidhiu brahmavidyipriptyupIrd

abrlma ¥

bhipriyena.
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We have already taught you the important Upanisad
that instructs you about Brahman. Therefore the important
Upanisad has already been taught.

1f yon wish to hear the Upanisad concerning the subsi-
diaries (to the Brahma-vidya), 1 shall teach yon. This is the
idea.

: 1 i
1V, 8. TASYAI TAPO DAMAH KARMA CA PRATISTHA VEDAH
SARVANGANI SATYAM XYATANAM.

Austerity, Continence, and Action are the means for
getting established (in Brahman). Vedas, (and) all its subsi-
diaries, (and) trath, are Its abode. ,
tasyai tapo damals karma ca: The weans of the Upanisad
already described are tapas which means the emaciation of the
Lody, the restraint of the orgaus and the performance of actions
(such as Agnihotra etc.), (nityanaimittika).

pratistha : means of getting the Brahman's knowledge
called Upanisad established.

Vedal: The Vedas with their six subsidiaties and truth.

speaking are the cause of birth of Brahmic knowledge, “This
is the meaning.

IV, 9. YO VA ETAM VEDAPAHATYA PAPMANAM ANANTE SVARGE
LOKE JYEYE PRATITISTHATI PRATITISTHATL

Whoever knows this (Upamsad), shorn of his sins,

establishes himself in the Svarga world, infinite and trang-
cendent

Etam: He who kuows this Brabman-knowledge with the
pratistha (means) and ayatana (abode) described already,
shaking off all his sins gets established in the Svarga-wgﬂd’
that is, the Vaikuntha world, the most transcendent, beyond
the limitations of time.  This is the meaning.

Svargaloka ¢ The term ‘svargaloka’ means the world of

Bhagavin on account of co-mention with the words *Infinite’
and *most transcendent.’



18 RENOPANISHAD—FOURTH ZHANDA
“ Let that Ramidnuja, the great Muni, the munificert,
the wind to the cofton of mere debators who

frequent the paths of Vamagama, the wrong
scriptures, who brought into being the

the

tiectar of Bhasya ouf of love for

welfare of the gods o
earth,

oless my work”
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